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Abstract:Professor Tuomo Mannermaaaccomplishedaningeniousecumenicalachievementin opening up a new
perspectiveonLuther􀆳stheologyofgrace:AnalyzingLuther􀆳sLecturesonGalatians(１５３１/１５３５),Mannermaaconcludes
thatjustificationdoesnotonlymeanaforensicＧjuridicaldeclarationoftheguiltynonＧguilty,butitalsoisanintimateunion
ofthesinnerwithChrist,uniocumChristo．Inthisunionthebelieverparticipatesinthedivinepersonandinthedivinityof
Christ．Thiskindofaunioncanbecaledthe“deification”ofthehumanbeing,Mannermaaclaims．
ThepresentarticleagreeswiththefundamentalnotionofparticipationanduniondiscoveredbyMannermaa,butat
thesametime,itraisessomeproblemsconcerningMannermaa􀆳sinterpretationofLuther．Therearethreeproblematic
limitationsinMannermaa􀆳smodel:First,heoverlookstheHolySpiritasthesoleagentandpowerwhichcancreatethe
faiththatjustifies．Second,MannermaaconcentratesontheideaoftheunionbetweenChristandthesinnerbasing
justificationsolelyonthepersonofChrist,hisdivinityanddivinelove,inwhichthesinnermayparticipate．Luther􀆳s
powerfulteachinginhisLecturesonthehistoricalfactsofatonement,reconciliation,andredemptionbythecrossof
Christ,aswelastheresurrectionofChrist,isclearlyunderemphasized．Third,Mannermaalaysnoemphasisontheroleof
theHolySpiritintheunionbetweenChristandthesinner;thepersonalunionbetweenGodandthejustifiedsinneris
deeplyaTrinitarianrealityforLuther,ChristologyandPneumatologyaresubstantialyinseparable．
IproposethreeamendmentstoMannermaa􀆳sinterpretationofLuther􀆳sdoctrineofjustification．First,thePneumatological
understandingofsolafideshouldbeemphasized;itisGod􀆳sHolySpiritwhoalonemonergisticalyconvertsthesinnerandcreates
“thefaithinwhichChristispresent．”Second,payingseriousattentiontothesimultaneityofChristologicalandPneumatological
realitiesinLuther􀆳sunderstandingofuniocumChristoinSpiritusancto,stronglyrelatedwithPatristicsoteriology,wouldabolish
theambiguityinvolvedwith Mannermaa􀆳suseofthephilosophicalontologicalconceptsleadingto misunderstandingsthat
contradicthistrueintention．Third,recognizingthelinkbetweenthetheologiansofthePatristicperiodandLutherintheirsimilar
teachingontheinseparabilityofthepersonofChrist(incarnation)fromtheworkofChrist(crossandresurrection)insoteriology
wouldalsomakeanimportantamendmenttoMannermaa􀆳sinterpretationofLuther．
UnionwithChristintheHolySpiritmeansparticipationintheperson,lifeanddivinepropertiesofChrist,aswelas
inhiscross,andresurrection———thisparticipationcanbecaled “deification”(theosis)．Thethreeamendmentswould
strengthentheecumenicalrelevanceandreceptionofMannermaa􀆳sinterpretationofLuther􀆳sTrinitariandoctrineof
grace/justification．
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WhenintroducingnewFinnishresearchonLuther,RistoSaarinenpointsoutinhisrecentbook
LutherandtheGift:“Ibelievethatthecriticsarerightonthispoint:wedohaveaprogrambutwe
alsohavetoworkitoutinmoredetail．”〔２〕AndthenSaarinengoesonmakinghisownproposalto
outlinesuchatheologicalprogramwhichiscloselyrelatedwithRisto􀆳sphilosophyandtheologyof
givingwhich wehavelearned,forinstance,from hisbookGodandtheGift:AnEcumenical
TheologyofGiving．〔３〕
Inthefolowing,Iintendtooffermylittlecontributiontothediscussiononhowtoworkoutin
moredetailtheFinnishinterpretationofLuther．Iwil makesomeremarksonTuomoMannermaa􀆳s
interpretationofLuther􀆳sdoctrineofgraceinhisLecturesonGalatians．Mycommentsarelinked
withmyanalysisofLuther􀆳sDeservoarbitrioinmyforthcomingbookTheTrinitarianDoctrineof
Gracein Martin Luther􀆳sTheBondageofthe Will．The morecomprehensiveand detailed
justificationofmyargumentationrepresentedinthearticleathandcanbefoundinthisbook．〔４〕
TuomoMannermaa􀆳sanalysisofLuther􀆳sLecturesonGalatians (１５３１/１５３５)establishesthe
ideaofthejustificationofthesinnerthroughthepersonalpresenceofChristinthesinner:inaunion
betweenChristandthesinnerthesinsare“absorbed”and“destroyed”bythedivinityofChristand
thesinnerparticipatesintheverydivinenatureanddivinelifeofChristhimself．Inaunionwith
Christ,thebelieveristakenintoaprocessofgrowthinwhichtheincreasing“rulingbytheSpiritof
Christ”andparticipationindivinelove,theessenceofdivinelife,makeshim/hermoreChristＧlike．
MannermaaseesacloseaffinitybetweenLutherandthePatristicconceptoftheosis,deification,
althoughhedoesnotshowthisconnectionindetail,therearenoreferencestothechurchfathersor
toPatristicresearchinMannermaa􀆳swork．〔５〕MannermaadoesnotclaimthatLuther􀆳steachingon
justificationwouldbethesameasthechurchfathers􀆳teachingondeification,butheassumesthata
certain paralelism exists between these two conceptions of grace．Moreover,Mannermaa􀆳s
interpretationexposesthetrulyAugustiniancharacterofLuther􀆳sdoctrineofgrace:justificationas
participationinthedivinityofChristmeansparticipationindivinelove．
Mannermaa􀆳sinterpretationofLuther􀆳sLecturesonGalatiansisthefoundationofthesoＧcaledFinnish
schoolofLutherinterpretation．Mannermaapresentedhisseminalinterpretationinhisminiaturemagnum
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Saarinen２０１７,１８２．
Saarinen２００５．SaarinenpointedtothepotentialofelaboratingtheFinnishLutherinterpretationintermsofthetheologyof
givingalsoinhisarticleinTheOxfordHandbookofMartinLuther􀆳sTheology;seeSaarinen２０１４．
MannermaaregardedLuther􀆳sLecturesonGalatiansasoneofhismajortheologicaltreatises;LutherhimselfsawthatTheBondage
oftheWill,alongwithhiscatechisms,washismagnumopus．Buildingupaconnectionbetweenthesetwoworksismeaningful．
Infact,itisabitamazingthatnoFinnishLutherscholarsofarhasdoneresearchonthePatristicideasofdeification,no
accuratecomparisonoftheearlyChristianteachingsoftheosiswithLuther􀆳stheologyhasbeenprovided．StephenJ．Chester,２０１７,２０３,
foragoodreason,saysthatassessingtheclaimsmadebytheFinns“wouldrequirebothacarefulanalysisofOrthodoxconceptsof
theosisandacarefulcomparisonofthemwithLuther．”
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opusInipsa fide Christusadest:Luterilaisenjaortodoksisenkristinuskonkäsityksenleikkauspiste
(Helsinki:FinnischeGeselschaftfürMissiologieundÖkumenik,１９７９)．TheEnglishtranslationisChrist
PresentinFaith:Luther􀆳sViewofJustification (Minneapolis:Fortress,２００５)．〔６〕Criticizingthemodern
interpretationswhichimposeonLuther􀆳stheologyalienphilosophicalparadigms,itwas Mannermaa􀆳s
intentiontorediscovertheReformerwhoisatrueinheritorofthebesttraditionofclassicaltheology．〔７〕
Typicalofthemodernisticinterpretationsistoemphasizeinsoteriologythedistancebetweenthehuman
beingandGod．Mannermaa,onthecontrary,establishestheparadigmofanintimateunionbetweenthe
sinnerandtheSavior．Mannermaa􀆳sinterpretationofLuther􀆳sdoctrineofjustification,havingapointof
contactwiththePatristicconceptofdeification,hasdrawnagreatdealofattentioninLutherresearchandin
modernecumenicaltheology．〔８〕
AsastudentofMannermaa,Ihavelearnedtogreatlyappreciatemyteacher􀆳sandmyfirst
Doktorvater􀆳singeniousecumenicalachievementinhisopeningupanewperspectiveonLuther􀆳s
theologyofgrace．InthefolowingIshalnotintroduceMannermaa􀆳sinterpretationofLutherperse,
butIwilonlypayattentiontosomeevidentlimitationsinhisinterpretationofLuther􀆳sLectures．I
intendneithertoanalyzeotherpublicationsofMannermaanortodiscusswiththeotherFinnish
Lutherresearcherswhohavecarriedon Mannermaa􀆳sideas;Ilimitmyfocusonthementioned
foundationalworkofMannermaa．Moreover,Iamnotgoingtodiscussthecriticalcommentsmadeby
theinternationalcommentatorsofMannermaa．
Asweshalseebelowin myanalysis,Luther􀆳sLecturesonGalatians,asamatteroffact,
includesthesamethreedimensionsofthedoctrineofgracewhichIhavefoundinhisTheBondage
oftheWill:〔９〕(Point１:)TheworkofGod􀆳sHolySpiritisthepowercreatingconversionand
justifyingfaith,solafide;faithisnotaproductofanyfunctionofthehumanpsychebutthesolegift
ofdivinegrace,effectedbyGod􀆳sSpirit．(Point２:)Thecrossandtheresurrection,theworkof
Christ,arethefoundationandthetruecontentofgrace;justificationsolagratiameansparticipation
inthesacrificialatonementofChristwhichbringsabouttheforgivenessofsins,favorDei,aswelas
participationinhisimperishablelifewhichovercamedeathintheresurrection (point２a)．But
justificationalsoincludes,usingMannermaa􀆳sexpression,the“realＧontic”personalpresenceofChrist
inthesinner,donumDei,orparticipationofthesinnerintheperson,righteousness,anddivinelifeof
Christ,theincarnatedSonofGodhimselfＧuniocumChristoinSpiritusancto(point２b)．(Point３:)
TheHolySpiritoftheFatherandChrist,indwelingtheperson,involveshim/herinalifeＧlong
processofchange,agrowthinloveinparticipationthroughtheHolySpiritinChrist􀆳sdivinelifeand
love．ThisisLuther􀆳sunderstandingofsanctification．
Alofthesethreemainaspects,whichIhavefoundinTheBondageoftheWill,areexplicitand
fundamentalinLuther􀆳sLecturesonGalatianswhichisthesourceofMannermaa􀆳sinterpretationof
１４
〔６〕
〔７〕
〔８〕
〔９〕
TheEnglishtranslationbyKirstiStjernaisafaithfultranslationoftheoriginalFinnish,buttherearesomeslightdiferencestoo．I
usetheEnglishversionbutcheckitstextwiththeoriginalFinnishversion．
RistoSaarinen􀆳sfirstdoctoraldissertation,whichheaccomplishedunderthesupervisionofMannermaa,isthebestanalysisonthe
philosophicalpreconceptionswhichexercisedgreatinfluenceontheresearchandinterpretationofLuther．SeeSaarinen１９８９．
Braaten&Jenson１９９８;Vainio２０１０&２００４,３５Ｇ５７;Saarinen２０１４&２０１７,１８１Ｇ２０３．
IrepresentthethreedimensionsofLuther􀆳sdoctrineofgrace/justificationinmyforthcomingbookTheTrinitarianDoctrine
ofGraceinMartinLuther􀆳sTheBondageoftheWill．
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Luther􀆳sdoctrineofjustification．Thesinner􀆳sforensicＧjuridicaljustificationandparticipationinthe
atonementofthecross,aswelashis/herparticipationintheresurrectionofChristaremoreexplicit
inLecturesthaninTheBondageoftheWill．Moreover,thenotionofthesinner􀆳sparticipationin
thepersonofChristisalsomoreemphasizedintheLectures．Nowweturntosomeoftheproblems
involvedinMannermaa􀆳sanalysisofLuther．
ThreeproblemsinMannermaa􀆳sinterpretation
Therearethree problematiclimitationsinMannermaa􀆳sanalysisofLuther􀆳sLectureson
Galatians．First,MannermaaoverlookstheHolySpiritasthesoleagentandpowerwhichcancreate
thefaiththatjustifies(solafide;point１)．Second,Mannermaaconcentratesontheideaoftheunion
betweenChristandthesinnerbasingjustificationsolelyonthepersonofChrist,hisdivinityand
divinelove,in whichthesinnermayparticipate (point２b)．Luther􀆳spowerfulteachinginhis
Lecturesontheatonement,reconciliation,andredemptionbythecrossofChrist,aswel asthe
resurrectionofChrist,isclearlyunderemphasized(point２a),infact,Mannermaa􀆳sinterpretationis
silentinregardtothese．Third,MannermaalaysnoemphasisontheroleoftheHolySpiritinthe
unionbetweenChristandthesinner(point２a & b);thepersonalunionbetweenGodandthe
justifiedsinnerisdeeplya Trinitarianrealityfor Luther,Christologyand Pneumatologyare
substantialyinseparable．〔１０〕MannermaabringsinPneumatologyonlywhenanalyzingLuther􀆳sidea
ofChristianlifeandsanctification(point３)．Atthispoint,myfindingsinTheBondageoftheWill
andMannermaa􀆳sinterpretationoftheLecturesonGalatiansconverge;nosubstantialdifferences
existhere．IwilnotpaymuchattentiontoLuther􀆳steachingonsanctificationbecausehereIdonot
findanysignificantdifferencebetweenMannermaa􀆳sandmyownreadingofLuther􀆳sLectures．〔１１〕
Inthefolowing,IwildemonstratehowLutherhimselfemphasizesalthementionedaspectsin
hisLecturesonGalatians．BeingjustifiedinapersonalunionwithChrist(point２b)andbeingtaken
intotheprocessofchangeorsanctification (point３)meanssimultaneouslyalsobeingjustified
becauseofthefaithcreatedbyGod􀆳sHolySpirit(point１),andbeingparticipatingintheatonement
inthebloodofJesusresultingintheforgivenessofsins,aswelasinhisresurrection(point２a)．Al
theseelementsareessentialinLuther􀆳sdoctrineofjustificationinhisLecturesandinhisoveral
theology．IwilrelatemyownfindingstoacriticalandcreativediscussiononMannermaa􀆳swork．In
thepresentexercise,ItakemyanalysisofLuther􀆳sTheBondageoftheWillasabackgroundformy
evaluationofLuther􀆳sLecturesandMannermaa􀆳sinterpretationofit．〔１２〕
２４
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〔１１〕
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Itissymptomaticthatinoneofhismostimportantarticles,“HatLuthereinetrinitarischeOntologie,”Mannermaapaysno
attentiontothethirdpersonoftheTrinityasGod􀆳ssoteriologicalagentbutgivesthisrolesolelytoGod􀆳sword．Inthisaspect,
MannermaaechoestheLutherinterpreterswhomhecriticizesforthelackoftheclassicalTrinitarianperspective．Mannermaa１９９３．
Thesecond mainpartofMannermaa􀆳smagnum opusistitled “ThePresenceofChristinFaithandthe Holinessof
Christians”anditconcentratesonsanctificationandgrowthasaChristian．SeeMannermaa２００５,４７Ｇ８６．
Whilecompletingtheessayathand,myTheTrinitarianDoctrineofGraceinMartinLuther􀆳sTheBondageoftheWill
wasstilintheprocessofpublication,consequently,Icouldnotquoteit．
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　　Thecrossandjustification
OnemightarguethatMannermaadoesnotlinkhisinterpretationofjustificationasapersonal
unionwith Christwiththecrossbecause,intraditionaldogmatics,thedoctrineofatonement,
reconciliation,orredemptiondonotbelongtojustificationbuttoChristology,tothesoteriological
“workofChrist”indistinctionfromtheontological“personofChrist．”ButinhisLectures,Luther
explicitlystatesthatthedoctrineofatonementandthedoctrineofjustificationareessentialythe
twoaspectsofoneandthesamereality:thegospelofthecrucifiedJesusChristandthejustification
ofthesinnerthroughthisgospelofgracearetwodimensionsofthesamerealityofsalvation．In
Luther􀆳stheology,thegospelofthecrossandjustificationareessentialyunited,onecannotspeak
aboutjustificationwithoutspeakingaboutthecrossandtheholybloodofJesus．Itisimpossibleto
createadoctrineofjustificationwithoutthedoctrineofatonement,reconciliation,andredemption．
LutherlinksthecrossandjustificationinthiswayinhisLectures:“Thentherecomes,atthe
appropriatetime,thesavingwordofthegospel,whichsays:‘Takeheart,myson,yoursinsare
forgiven’(Matthew９:２)．BelieveinJesusChrist,whowascrucifiedforyoursins．Ifyoufeelyour
sins,donotconsidertheminyourselfbutrememberthattheyhavebeentransferredtoChrist,‘with
whosestripesyouarehealed’(Isaiah５３:３)．Thisisthebeginningofsalvation．Bythismeansweare
deliveredfromsinandjustifiedandeternallifeisgrantedtous(hocmodoliberamurapeccato,
iustificamuretdonaturnobisvitaaeterna),notforourownmeritsandworksbutforourfaith,by
whichwetakeholdofChrist(propterfidemquaChristumapprehendimus)．”〔１３〕Thereareseveral
instancesintheLectureswhereLutherclearlyanddirectlylinksjustificationwiththeatonementand
redemptiononthecrosswhichbringabouttheforgivenessofoursins．
AccordingtoMannermaa􀆳smainthesisintheopeningsectionofhiswork,theveryincarnation
oftheSonofGodbringsabouttheabolitionofthesinsofalhumanity;Mannermaahasnoreference
tothecrossofJesus．MannermaastatesintheIntroductionofhiswork:“Thefirstpartofthisstudy
showsthatLuther􀆳sdoctrineofjustificationrestsontheChristologicalthinkingoftheearlychurch,
whichheinterpretsinaparticularway．Inhishumannature,accordingtoLuther,Christreallybears
thesinsofalhumanbeings;inhisdivinenature,heiseternalrighteousnessandlife．Christwinsthe
battlebetweensinandrighteousness,andthistakesplacewithinhisownperson．Faith,inturn
meansparticipationinthepersonofChrist．WhenahumanbeingisunitedwithGod,heorshe
becomesaparticipantnotonlyinthehumanbutalsointhedivinenatureofChrist．Atthesametime
a‘communicationofattributes’(communicatioidiomatum)occurs:theattributesoftheessenceof
GodＧsuchasrighteousness,life,power,etc．ＧarecommunicatedtotheChristian．”〔１４〕
MannermaaadaptstheChalcedonianChristologyofthetwonaturesofChristtoacertaintypeof
“personalism”in hisinterpretation of Luther．In a peculiar way,he equatesthe Patristic
Christologicalnotion ofcommunicatioidiomatum with Luther􀆳s favorite term commercium
admirabile(fröhlicherWechsel;thisexpressionalsohasPatristicroots)．Thefirstconceptspeaks
３４
〔１３〕
〔１４〕
WA４０/１,２３２,１６Ｇ２３;LW２６,１３１Ｇ１３２．Thereferenceshereareal,unlessotherwisementioned,tothein１５３５publishedtext
oftheLecturesonGalatians．
Mannermaa２００５,８．Alitalicsinmyquotationsfrom MannermaaarebyMannermaahimself．
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aboutthemutualexchangeofthetwonaturesofChrist,thelatterabouttheexchangeofthequalities
ofChrist(holiness,righteousness,eternallife,etc．)withthequalitiesofthesinner (unbelief,
sinfulness,corruption,mortality,etc．)．Thefirstisan ontological Christological (infact,a
Trinitarian)concept;thelatterisasoteriologicalterm．Mannermaaminglesthetwo．
InMannermaa􀆳sinterpretation,thedecisivebattlebetweenthepowersofevilandrighteousness
tookplaceinthe“person”ofChrist;in Mannermaa􀆳sentirework,thereisnodiscussiononthe
“work”ofChrist,hiscrossandresurrection．MannermaasaysexplicitlythatLuther “doesnot
separatetheperson(persona)ofChristandhiswork(officium)fromeachother．”“Instead,Christ
himself,bothhispersonandhiswork,istheChristianrighteousness,thatis,the‘therighteousness
offaith．’ChristＧandthereforealsohisentirepersonandworkＧisrealyandtrulypresentinthefaith
itself(inipsafideChristusadest)．ThefavorofGod(i．e．,theforgivenessofsinsandtheremoval
ofGod􀆳swrath)andhis‘gift’(donum,Godhimself,presentinthefulnessofhisessence)unitein
thepersonofChrist．”〔１５〕
Itiseasytoagreewith MannermaathatChristinpersonandhisworkbelongtogether,the
Giverandhisgiftsareinseparable．Butthisdoesnotmeanthatweshouldnotpayanydistinct
attentiontotheofficeortheworkofChrist,tothehistoricalfactsofsalvation,thecrossand
resurrection．MannermaadiscussesthepersonofChristbutissilentabouttheworkofChrist．Luther
alsokeepsthepersonandworkofChristinseparablytogether,yethespeaksaboutbothofthemina
distinctiveway．
Mannermaaexplainshisunderstandingofsalvationthroughincarnation:“AccordingtoLuther,
however,theLogosdidnottakeuponhimselfmerelyhumannature,ina ‘neutral’form,but
preciselytheconcreteandactualhumannature．ThismeansthatChristreallyhasandbearsthesins
ofalhumanbeingsinthehumannaturehehasassumed．Christisthegreatestsinner(maximus
peccator,peccatorpeccatorum)．”〔１６〕InMannermaa􀆳ssubsequentdirectquotationLuthersays:“In
short,hehasandbearsalthesinsofalmeninhisbody(quihabetetportatomniaomniumpeccata
incorporesuo)Ｇnotinthesensethathehascommittedthembutinthesensethathetookthesesins,
committedbyus,uponhisownbody,inordertomakesatisfactionforthemwithhisownblood(pro
illissanguinepropriosatisfacturus)．”〔１７〕LutherclearlyteachesthattheincarnatedbodyofChrist
bearsandtakesawaythesinsoftheworldonthecross,notbeforethecrossonthebasisof
incarnationalone．
Averylongquotationfrom Lutherreproducedby Mannermaajustabitlaterdemonstrates
extensivelytheReformer􀆳sideaofatonementandredemptiononthecross;inthisquotationLuther
says,forinstance:“􀆺theSonofGodisasinnerandacurse．．．hesuffered,wascrucified,anddied．􀆺
theSonofGodwascrucifiedandunderwentthetormentsofsinanddeath􀆺thesufferingChrist,who
undertooktobearthepersonofalsinnersandthereforewasmadeguiltyofthesinsoftheentire
world(quipersonamomniumpeccatorumgerendamsuscepitideoquereusfactusestpeccatorum
totiusmundi)．”Quitesurprisingly,inhiscommentsMannermaaignoresLuther􀆳swordsaboutthe
４４
〔１５〕
〔１６〕
〔１７〕
Mannermaa２００５,５．
Mannermaa２００５,１３．
WA４０/１,４３３,３２Ｇ４３４,１２;LW２６,２７７．
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crossandtheatonement,althoughtheyareinthecenterofLuther􀆳sownargumentation．〔１８〕
Mannermaa􀆳sviewisbasedontheideathatsalvationhappenedalreadyinthe“person”ofChrist
whenhisdivineattributesovercamesinanddeath:“Asahumanbeing,Christisthe‘greatestsinner
ofal’;atthesametime,astheLogos,heisGod,the‘perfectrighteousnessandlife．’Thereforehis
personismarkedbyanextremetensionandamostprofoundcontradiction．Byhisdivinenature
Christisthe‘DivinePower,Righteousness,Blessing,Grace,andLife．’Thesedivineattributesfight
againstsin,death,andcurseＧwhichalsoculminateinhispersonＧandovercomethem．Hence,thereis
nosinordeath,orcurseanymorebecause‘alsinisgatheredtogether’inChristandhewasthusthe
‘onlysinner．’Itisimportanttoappreciatethattheconquestoftheforcesofsinanddestruction
takesplacewithinChrist􀆳sownperson．Hewonthebattlebetweenrighteousnessandsin ‘in
himself．’Sin,death,andcursearefirstconqueredinthepersonofChrist,and‘thereafter’thewhole
ofcreationistobetransformedthroughhisperson．”〔１９〕
Differingfrom Luther,Mannermaaneedsnoreferencetothe “work”ofChristinorderto
explainthedramaofsalvation;concentrationontheincarnationandthe“person”ofChristisenough
forhim．This,ofcourse,canbeseenasanessentialpartofthedrama,butwhyshouldMannermaabe
silentontheotheressentialparts:Whereisthedramaofthecrossandresurrection,soimportantfor
Lutherand,ofcourse,forPaulwhomLutherisinterpretinginhisLectures?ForLuther,theconcrete
locuswhereChrist“overcomessin,death,andcurse”isnotjust“withinChrist􀆳sownperson,”as
Mannermaasays,butonthecrossandintheresurrection．
Mannermaaexplicitlystates:“Salvationisparticipationintheperson ofChrist．”〔２０〕 He
continuestoexplain:“ItisacentralideaofLuther􀆳stheologythatinfaithhumanbeingsrealy
participateinthepersonofChrist,andinthedivinelifeandvictorythatcomewithhim．Or,tosayit
theotherwayround:Christgiveshispersontousthroughfaith．‘Faith’meansparticipationin
Christ,inwhomthereisnosin,death,orcurse．􀆺InLuther􀆳sview,faithisavictoryprecisely
becauseitunitesthebelieverwiththepersonofChrist,who,inhimself,isthevictory．􀆺Christ
himselfislife,righteousness,andblessing,becauseGodisalthis‘bynatureandinsubstance．’
Therefore,justifyingfaithmeansparticipationinGod􀆳sessenceinChrist．”〔２１〕Moreover,Mannermaa
adds,participationleadstothe“happyexchange”inwhich “Christtakesuponhimselfthesinful
personofahumanbeingandbestowshisownrighteouspersonuponhimorher．”〔２２〕
InMannermaa􀆳sexplanation,thevictoryofChristtookplaceathisincarnation;hedoesnotrefer
tothecrossorresurrectionasavictoryoverevilpowersＧthisistheessentialtruthforLuther．
Consequently,inMannermaa􀆳sinterpretation,salvationmeansparticipationintheperson,thedivine
attributesandthedivineessenceofChristＧparticipationinthecrossandresurrectionofChristis
nevermentionedbyhim,althoughitisseveraltimesclearlymentionedbyLutherinthequotations
reproducedbyMannermaa．
Aftertheseexplanations,Mannermaa quotesextensivelyfrom Luther􀆳s Lectures;inthis
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quotationLutherexplainstheprofound meaning oftheatonementonthecrossand ofthe
resurrectionofJesusasthefoundationofjustificationandsalvation．In Mannermaa􀆳squotation
Luther,explainingChristas“thePropitiatorandCleanserofthechurch,”saysforinstance:“For,
accordingtothetheologyofPaul,thereisnomoresin,nomoredeath,andnomorecurseinthe
world,butonlyinChrist,whoistheLambofGodthattakesawaythesinsoftheworld,andwho
becameacurseinordertosetusfreefromthecurse(quifactusestmaledictum,utnosamaledicto
liberaret)．􀆺Butthetruetheologyteachesthatthereisnomoresinintheworld,becauseChrist,on
whom,accordingtoIsaiah５３:６,theFatherhaslaidthesinsoftheentireworld,hasconquered,
destroyed,andkileditinhisownbody．Havingdiedtosinonce,hehastrulybeenraisedfromthe
deadandwilnotdieanymore(Issemelmortuuspeccato,resuscitatusveroexmortuis,ampliusnon
moritur)．”〔２３〕InspiteofquotingthistextofLuther,Luther􀆳steachingonthecrossandthe
resurrectionareleftunremarkedby Mannermaa．Lutherfolowshislogicoftheologiacrucis,
whereas,itseems,Mannermaadoesnot．
ParticipationbothintheworkandinthepersonofChristbelongtogether
InmanyofthequotationsfromLutherusedbyMannermaa,theReformerhimselfspeaksabout
theatonementandredemptiononthecrossasthefoundationandessenceofgraceandjustification．
WithoutthecrossofChrist,thereisnogospel,noforgiveness,andnograce．Inhisanalysis
Mannermaadoesnotpayattentiontothisaspect．InthefolowingIwil pickupsomefurther
evidencefromLuther􀆳sLecturesontheimportanceofthecross;thesearequotationsnotusedby
Mannermaa．Unfortunately,sofar,noproperresearchonLuther􀆳scomprehensiveteachingonthe
doctrineofatonementexists．Itmaywelbethatitwouldbedifficulttodosuchresearchbecause
Lutheremploys a variety of biblicaland traditionalconcepts and imagery of atonement,
reconciliation,andredemption;Lutherprobablyhasnosystematicviewofthevariousdimensionsof
thecross．HereapluralityofviewsprevailsinChristiantheology;thechurchhasnevercreatedany
detailedornormativedoctrineofthecross．〔２４〕
AtonementandredemptionbythebloodoftheSonofGodisafrequentthemeinLuther􀆳sLectureson
Galatians;herewerefertotextsnotquotedbyMannermaa．OnhiscrossJesuspaidan“infinitepricepro
me”;his“ownholyblood”bringsaboutthe“redemption”ofhumanity．Lutherfrequentlyusesexpressions
suchas “Christ,theSonofGod,wasmadeavictim,”“sacrifice,”“propitiation,”“expiation,”and
“satisfaction”foroursins．Heisthe“substitute”and“representative”ofhumanitywhoonhiscrosstakes
thesinsoftheworldonhimself．Lutherdedicatesextensivespacetoexplainingthesetraditionalmotifsofthe
doctrineofatonementandredemption．〔２５〕
LutherseemsespecialyfondofspeakingaboutthebloodofJesus:“Hemighthavemade
satisfactionforalthesinsoftheworldwithonlyonedropofhisblood(potuissetenimperunicam
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guttulam sanguinis satisfacere pro peccatis mundi),but now he has made abundant
satisfaction．”〔２６〕“God􀆺cannotbeplacatedexceptbythisimmense,infiniteprice,thedeathandthe
bloodoftheSonofGod,onedropofwhichismorepreciousthanalcreation(eumnonplacariposse
nisihocimmensoetinfinitopretio,scilicetmorteetsanguineFiliisui,cuiusunaguttapraetiosior
esttotacreatura)．”〔２７〕
ItisthecrossofChristthatdestroyssinanditsconsequences:“􀆺onhisshouldersliealthe
evilsofthehumanraceＧthelaw,sin,death,thedevil,andhel———alofwhichdieinhim,becauseby
hisdeathhekilsthem (quaeomniamoriunturineo,suaenim morteocciditea)．”〔２８〕“􀆺Jesus
Christ,theSonofGod,diesonthecrossandbearsmysin,thelaw,death,thedevil,andhelinhis
body(incorporesuo)”;“hebearsalthesinsofalmeninhisbody􀆺uponhisownbody,inorderto
makesatisfactionforthem withhisownblood(proillissanguinepropriosatisfacturus)．”〔２９〕In
addition,Lutherlovestospeakaboutthe“victory”ofChristonhiscrossoverthepowersofeviland
overthelawandGod􀆳swrath;thisisthegospelwhich“liberates”thesinnersfromtheconsequences
ofsin．〔３０〕Luthersummarizes:“􀆺Iimmersemyconscienceinthewounds,theblood,thedeath,the
resurrection,andthevictoryofChrist(immergoconscientiammeaminvulnera,sanguinem,mortem,
resurrectionemetvictoriamChristi)．BeyondhimIdonotwanttoseeorhearanythingatal．”〔３１〕
ThisisthecentralteachingofLutherinhisLecturesoverlookedbyMannermaa．
IfcomparedwithGustafAulén􀆳sfamousmotivforskningonthethreeparadigmaticmodelsof
interpretingthesufferingofJesus,〔３２〕itisclearthatLuthercombinesthe“classical”Christusvictor
motifwiththe Anselmian doctrineofsatisfaction andthepostＧAnselmian doctrineofpenal
substitution．Moreover,theAbelardianmotifofthecrossofJesusdeeplymovingthehumanheart
andmoldingtheformofChristianexistenceisnotabsentinLuther􀆳stheologyeither．Oneofthe
greatweaknessesofAulén􀆳sanalysisofthethreemainmotifsoftheatonementisthathedoesnot
linkthecrossofJesuswithitsOldTestamentbackground:thePassovermeal(“theLambofGod,”
emphasizedinal ofthefourGospelsandbyPaul)andthesacrificialsystem ofthetemple
(Leviticus,interpretedtypologicalybyPaulandbytheLettertotheHebrews)．Thenotionofthe
sacrificeislackinginAulén􀆳sanalysis,yetitisanessentialpartofLuther􀆳sinterpretationofPaul．
BecauseLutherusesanabundanceofsoteriologicalimagery,itisimpossibletoplacehiminany
particularinterpretationalframework,eventhoughAulénplaceshimintheparadigmofChristus
victor．Luther􀆳stheologicalunderstandingofthecrossofJesusisrich:itincludeselementsof
atonement,sacrifice,reconciliation,redemption,vicarious representation,penal substitution,
expiation,satisfaction,transferenceofguilt,victoryovertheevilpowers,participationinhisdeath,
etc．ItisalsoevidentthatLutherdoesnotfolowthePatristicnotionoftheimpassibilityofthedivine
natureofChrist．Folowingtherealisticanddynamicbiblicallanguage,Lutherfreelyspeaksabout
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thesufferingoftheSonofGodＧ“Christ,theSonofGodwasgivenintodeathformysins(Christus
DeiFiliusproipsisinmortemtraditusest)”Ｇorevenabout“thebloodoftheSonofGod(sanguis
FiliiDei)．”〔３３〕 Moreover,his emphasisisin accordance with the notion ofcommunicatio
idiomatum:whatconcernsthehumannatureofChristalsotoucheshisdivinenature;althoughhis
divinenaturecannotdie,itcananditdidsuffer．
InhisLecturesonGalatiansLutherlinkshisunderstandingofthecrossinseparablywithhis
doctrineofjustification．Hestatesthatthegospelisthegoodnewsoftheforgivenessofsinsbasedon
theatonementofsinsonthecrossofJesus:“BelieveinJesusChrist,whowascrucifiedforyoursins．
Ifyoufeelyoursins,donotconsidertheminyourselfbutrememberthattheyhavebeentransferred
toChrist(eatranslataesseinChristum),‘withwhosestripesyouarehealed’(Isaiah５３:３)．Thisis
thebeginningofsalvation．Bythismeanswearedeliveredfromsinandjustified,andeternallifeis
grantedtous(iustificamuretdonaturnobisvitaaeterna)􀆺”〔３４〕“􀆺hegavehimselfformeＧforme,I
say,amiserableandaccursedsinner,Iamrevivedbythis‘giving’oftheSonofGodintodeath􀆺
thesewordsarethepurestproclamationofgraceandofChristianrighteousness(istaverbasunt
purissimapraedicatiogratiaeetiustitiaeChristianae)􀆺”〔３５〕Becauseofhiscross,Christis“the
JustifierandtheSavior(iustificatoretsalvator)．”〔３６〕
Inasignificant manner,inhisLectures,Luthercombinesthedimensionofparticipation,
emphasizedbyMannermaa,withthecrossandresurrectionwhenexplainingthekeyverseGalatians
２:２０:“HerePaulclearlyshowshowheisalive;andhestateswhatChristianrighteousnessis(quae
sitiustitiaChristiana),namely,thatrighteousnessbywhichChristlivesinus,nottherighteousness
thatisinourownperson．􀆺ButhereChristandmyconsciencemustbecomeonebody (oportet
Christumetconscientiammeamfieriunumcorpus),sothatnothingremainsinmysightbutChrist,
crucifiedandrisen (inconspectumeonihilmaneatnisiChristuscrucifixusetresuscitatus)．”〔３７〕
Afterexplainingatlengththemeaningoftheatonementonthecrossinanotherkeyverse,Galatians
３:１３,Lutherconcludes:“Thisishow wemustmagnifythedoctrineofChristianrighteousnessin
oppositiontotherighteousnessofthelawandofworks(Itaoportetnosmagnificarearticulumde
iustitiaChristianacontraiustitiamlegisetoperum)􀆺”〔３８〕HereLutherpowerfulyemphasizesa
unionwithChristasaunionwiththecrucifiedandresurrectedJesusChrist,truemanandtrueGod,
notjustwithhisdivinenature．
Inawayofasummary,wemayconcludethatLuther􀆳steachingaboutthecrossisrather
traditional,notasoriginalandsystematicashisteachingontheapplicationofthefruitofthecrossin
hisdoctrineofthejustificationofthesinner．Mannermaa􀆳sinterpretationhasabiastowardsfocusing
solelyonthereceptionofgraceintermsofapersonalunionbetweenChristandthesinneratthe
expenseofthehistoricaldimensionofsalvation,theworkofChrist．ForLuther,thehistoricalcross
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andthehistoricalresurrectionarethefoundationwhichmakesthepersonalunionpossible．Some
mightdefend Mannermaabysayingthathetakesthehistoricaldimensionofthecrossand
resurrectionforgranted,thereisnoneedtomentionit．ButifLutherinhisLecturescontinuously
speaksaboutit,whyshouldMannermaanevermentionthisessentialcontentofLuther􀆳sdoctrineof
grace? ArgumentumexsilentioindefenseofMannermaaisnotconvincinghere．
ItisobviousthatLutherunderstandsjustificationintermsoftheforgivenessofsinsandofthe
imputationofthegiftＧrighteousnessofChrist(juridicalorforensicjustification,favor),basedonthe
atonementandthepenalsubstitutionofthecross．Butsimultaneously,healsoseesjustificationas
participationinthefruitsofthecrossandtheresurrectionofJesusaswel asinthepersonal
righteousnessandthedivinepersonofChrist(Mannermaa􀆳s“realＧontic”unionwithChrist,donum)．
Mannermaaconcentratesonthelatter,andeventhenheemphasizesonlyparticipationinthedivinity
ofChristwithnomentionofthefruitsofhiscrossandresurrection．
Wemayraisethisconcern:EventheparticipationinthepersonofChristisnecessarilyboundup
withhisdeeds,thepersonandtheworkofChristarebothnecessaryforthejustificationofthe
sinner．Asseenabove,Mannermaaalsounderscorestheinseparableunityofthepersonandthework
ofChrist,althoughhedoesnotspeakaboutthelatter．TheGiverandthegiftsenterthelifeofthe
sinnersimultaneously;theGivercannotcomewithoutthegiftsofhiscrossandresurrection,norcan
thegiftsbeseparatedfromtheGiverandhisrighteous,divineperson．LutherfolowsthePatristic
understandingaccordingtowhichthepersonofChristisalwaysinhissavingwork,andthesaving
workisalwaysinhisperson．〔３９〕
Luther􀆳sdeepcommitmenttoChalcedonianChristologyisanotherfactwhichcannotpossiblylet
himseesalvationastheworkofthedivinenatureofJesusChristonlyＧthatwouldleadintosomesort
ofmonophysitism:salvationissimultaneouslytheworkofbothofthenatures,thehumanandthe
divine．ForLuther,thehistoricalmanofNazarethonthecross,thesonofMary,beingsimultaneously
hisFather􀆳sdivineSon,isatthecoreofsalvation．Moreover,thephysical,historicalresurrectionof
thesamemanistheguaranteeofourfuturesalvation．
God􀆳sHolySpiritcreatesbothfaithandthesinner􀆳sunionwithChrist
Now wetakealookatthedeficiencyofPneumatologyin Mannermaa􀆳sinterpretationof
Luther􀆳sLectures．Mannermaacriticizesthe waylaterConfessionalLutheranism (Formulaof
Concord)separatesjustificationandsanctification:firstthesinnerisjustifiedbyChrist,thenthe
HolySpiritwilbeginhissanctifyingworkinthebeliever．Inaprogrammaticmanner,Mannermaa
９４
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statesthatjustificationandsanctificationcannotbeseparated:theyareoneandthesamereality
basedonparticipationinthepersonofChristwhois“presentinthefaith”ofthebeliever．〔４０〕
Yet,inapeculiarway,inhismagnumopusMannermaamakesanimportantdistinction:Thefirst
mainpartofhisbook(“TheDoctrineofJustificationandChristology”)concentratesonjustification
intermsofChristologyasparticipationinthedivinityofChristwithnoreferencetotheworkofthe
HolySpirit．Butinthesecondmainpartofhiswork (“ThePresenceofChristinFaithandthe
HolinessofChristians”),whichconcentratesonChristianlifeandsanctification,thethemeofthe
HolySpiritbecomesthedominantone．ThisisaparadoxbecauseMannermaaseemspartlytocommit
thesamemistakewhichhecriticizesinlaterLutheranism:justificationandsanctification,though
linked,yetaresomewhatdifferentrealities．OnemightarguethatMannermaaplacestheworkofthe
HolySpiritinthesphereofsanctificationbecausePaul􀆳sLettertotheGalatiansspeaksaboutthe
Spiritmostly,butnotexclusively,initslatterpart．ButinLuther􀆳sLecturesthisisnotthecase:
Lutherseestheworkofthe HolySpiritascrucialyimportantfromtheverybeginningofhis
commentaryonPaul．
InMannermaa􀆳smagnumopus,thereisnomentionoftheHolySpiritefectingjustifyingfaith,
convertingtheunbelieverintoabeliever(point１),orthepresenceoftheHolySpiritbeingasynonymofthe
“realpresence”ofChristintheChristian(point２)———thethemeswhichareessentialforLuther􀆳stheology
ofgraceinTheBondageoftheWill．〔４１〕ForLuther,thePneumatologicalunderstandingofsolafideis
crucialyimportanttosafeguardthetheocentricnatureoftheconversionofthesinnerfromunbelieftofaith．
ThisisoneofthemainthemesofTheBondageoftheWill:faithisnotahumanaccomplishmentbutasole
creationofGod􀆳sHolySpirit．〔４２〕Moreover,folowingPaul􀆳stheology,Lutherunderstandstheunion
withChristsimultaneouslyasaunionwithhisHolySpiritＧChristologyandPneumatologycoincide．
ForLuther,the Holy Spiritisnotonlyareality belonging principalytothedimension of
sanctification(point３),buttheSpiritiscrucialyimportantateveryphaseofthejustificationofthe
sinner:alsoincreatingconversionandfaithＧjustificationsolafide(point１),andinthesinner􀆳sunion
withtheworkandwiththepersonofChrist(point２a&b)．ItisexactlyinandthroughhisHoly
Spiritthat“Christispresentinfaith”andpresentinthesinner．
Mannermaa􀆳sinterpretationofjustificationisclearlylackingthestrongPneumatologycharacteristicof
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LutherandhisunderstandingofPaulinhisLectures．〔４３〕SomeonemightsaythisisselfＧevidently
presupposedinMannermaa􀆳sinterpretationwithnoneedtomentionit．Again,wemightask:How
convincingisthiskindofargumentumexsilentio? IfLuthersooftenexplicitlymentionstheHoly
Spiritinthevery workanalyzedby Mannermaa,whythenshouldthatbeoverlookedandnot
mentionedatal by Mannermaa? Luther􀆳sPneumatologicalexpressionsarepresenteveninmany
quotationsusedbyMannermaa,buthepaysnoattentiontothem．〔４４〕
HerewelookatsometeachingsofLutherinhisLecturesoverlookedbyMannermaa．Astothe
firstfunctionoftheHolySpiriteffectingtheconversionofthesinnerandcreatingfaith(point１),
LutherexplainsPaul􀆳steachingonjustificationsolafideastheworkoftheHolySpirit:God􀆳sSpirit
createsfaithintheunbelieverthroughthepreachingofthegospel．WhencommentingonPaul
preachingthegospeltothegentiles,Lutheroftenusesexpressionssuchas“theHolySpiritcame
uponthosewhoheardtheword”and“cleansedtheirheartsbyfaith,”etc．〔４５〕“Forjustasthrough
thegospelGodgavetheHolySpirittogentileswholivedwithoutthelaw,sohegavetheHolySpirit
alsototheJews,notthroughthelaw􀆺butsolelythroughtheproclamationoffaith(persolamfidei
preadicationemdeditSpiritumsanctum)．”〔４６〕“􀆺theHolySpirit,whocomeswiththepreached
word(quicumverbopraedicatovenit),purifiesourheartsbyfaith(quifidepurificatcorda),and
producesspiritualmotivationinus．”〔４７〕“WearejustifiedsolelybyfaithinChrist,withoutworks,
andtheHolySpiritisgrantedsolelybyhearingthemessageofthegospelwithfaith(soloauditu
fideiSpiritumsanctumdariadvocemEuangelii)􀆺”〔４８〕“Thenwhatdoesjustify? 􀆺hearingthe
proclamationoffaithＧwhenthisisheard,itjustifies (audiresermonem fidei,issermoauditus
iustificat)．Why?BecauseitbringstheHolySpiritwhojustifies(QuiaaffertSpiritumsanctumqui
iustificat)．”〔４９〕“WearejustifiedthroughtheSpiritbyfaith (IustificamurSpirituexfide)”;
１５
〔４３〕
〔４４〕
〔４５〕
〔４６〕
〔４７〕
〔４８〕
〔４９〕
AmongtheFinns,PekkaKärkkäinenhasdonesubstantialresearchonLuther􀆳sPneumatology．Henotesthatinhiswritingsbefore
１５２０,LutherseestheroleoftheHolySpirit“inbringingabouttheunionbetweenChristandthehumanbeing,buttheunionitselfismostly
describedinChristologicalterms．”Kärkkäinencomestotheconclusionthat,from１５２０onward,Lutheremphasizedmoreclearly“theparalelism
ofthedivinesendingoftheSonandoftheSpirit”:thepresenceoftheSpiritisarealityinitself,notjustaderivationfromChristology．See
Kärkkäinen２００３,１３４,１３７,１９８Ｇ１９９．Thisisanimportantnotion,andinTheBondageoftheWillthisdevelopmenthasreacheditspeak:Luther
adaptsPneumatologicalterminologytotheveryideaoftheparticipationofthesinnerinTrinitarianlife．TheroleoftheSpiritisnotjustthatof
an“instrument,”buttheSpiritisChristhimselfinthesinner．
SimoPeura,astudentofMannermaa,somewhatdifferingfrom Mannermaa,fulyrecognizesthesimultaneityoftheChristological
andPneumatologicaldimensionsofjustification．ItistypicalofLuthertounderstandtheterminologyofChristologicalgraceandthe
terminologyofPneumatologicalgraceasnearlysynonymouswaysofspeakingofoneandthesamereality．ReferringtoLuther􀆳s
LecturesonRomans,Peuraspeaksabout“thetotalityofthegift”:“ZudieserTotalitätdesSchenkensgehörtauch 􀆺 dieGabedes
HeiligenGeistes．DerReformatoristderAnsicht,dassderHeiligeGeistdurchdenGlaubenindasHerzundindasInnerstedes
Menscheneingegossenwird,wenndasWortderGnadeandieOhrenklopft．DerHeiligeGeistwirdabernichtnuralsGabeunter
anderenGabengeschenkt,sonderneristauchselbstanderEingiessungderGnade,derGerechtigkeitundderanderenGüternChristi
beteiligt．”Peura１９９０,２１１Ｇ２１２．
OnecuriosityinMannermaa􀆳smagnumopusshowsacertainbelittlingofthepersonoftheHolySpirit:inhisoriginalFinnish
workhealwayscalsGod􀆳sSpiritbytheimpersonaldemonstrativepronoun“se,”“it,”notbythepersonalpronoun“hän,”“he/she．”
WA４０/１,１５０Ｇ１５６;LW２６,７９Ｇ８２．
WA４０/１,３３２,２６Ｇ２９;LW２６,２０５．
WA４０/１,５７２,２０Ｇ２３;LW２６,３７５．
WA４０/１,３３６,２５Ｇ２６:LW２６,２０８．
WA４０/１,３３６,３０Ｇ３１;LW２６,２０８．
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“righteousness􀆺isachievedbytheSpiritthroughfaithinChrist．”〔５０〕
WheninterpretingGalatians３:２,Luthercreatesasharpcontrastbetween“beingjustifiedbyworksof
law”and“beingjustifiedbytheHolySpirit．”“ForwhateverisnottheHolySpiritorhearingwithfaithis
clearlythelaw(QuidquidenimnonestSpiritussanctusvelauditusfidei,hocplaneestlex)．Wearedealing
herewiththeissueofjustification(Versamurenimiamincausaiustificationis)．”〔５１〕Lutherimpliesthat
preachingofthegospelbringsthegiftoftheSpirittoitshearers:God􀆳swordgivestheSpiritwhobrings
aboutfaithinthosewhoheartheword．Thehumanbeingdoesnothaveafreechoiceinmattersofunfaith
andfaithorofsinandgrace,onlyGod􀆳sSpirit,usingGod􀆳swordashisinstrument,canchangethe
orientationofthehumanheartandcreatefaith．
FaithandtheworkoftheHolySpiritbelongtogetherＧthisteachingisconstantlyrepeatedbyLutherin
hisLectures:“youreceivedtheHolySpiritmerelybyhearingwithfaith (soloauditufideiaccepistis
Spiritumsanctum)”;“theHolySpiritwasgrantedtoyousolelybyyourhearingwithfaith(soloauditu
fideivobisdatumesseSpiritumsanctum)”;“throughthegospelGodgavetheHolySpirittogentiles􀆺he
gavethe HolySpiritalsototheJews􀆺solelythroughtheproclamationoffaith (persolam fidei
praedicationemdeditSpiritumsanctum)．”〔５２〕LutherhimselffolowsPaul􀆳steachingaccordingtowhich
justifyingfaithisthesolecreationofthe HolySpirit,efectedbytheproclamationofthegospel．
Consequently,withoutthemonergisticworkofGod􀆳sSpirit,thereisnojustificationsolafide．
Curiously,LutherconfrontsErasmusbynameinhisLecturesonGalatiansof１５３１,hecriticizes
Erasmus􀆳interpretationoftheconversionofCorneliusin Acts１０．FolowingPeterLombard􀆳s
interpretationinhisSententiarumlibriquatuor,LuthersaysErasmusholdstheviewthat“Cornelius
wasagoodman,righteous,onewhofearedGod,gavemanyalmstothepeople,andprayedtoGod
continualy．ThereforehemeritedtheforgivenessofsinsandthesendingoftheHolySpirit‘by
congruity．’”Infact,referringtothecaseofCornelius,inhisDiatribeErasmusspeaksabout
preparationforreceivinggrace:“􀆺amanmay,withthehelpofGod,preparehimselfbymoralygood
worksforthedivinefavor(peroperamoraliterbonasesepraepararefavoridivino),aswereadof
Cornelius,thecenturion,whowasnotyetbaptizedandhadnotbeeninspiredbytheHolySpirit
􀆺”〔５３〕HereErasmusrepresentsthestandardNominalistdoctrineoffacerequodinseest．Luther,of
course,fiercelydeniesthatGodpardonedCorneliusbecauseofhisseekingGod􀆳sfavorbythemanner
ofdoinggoodworks;hearguesthatCornelius“receivedGod􀆳sSpirit”and“wasjustifiedbyhearing
withfaith(perauditumfideiiustificatusest)．HenceGoddoesjustifywithoutthelaw．”〔５４〕
Theveryconversionofasinnerandthebirthoffaithinhis/herheartＧthecomingintoexistenceof
justifyingfaithＧisalreadytheveryworkoftheHolySpirit．ThisimportantaspectofLuther􀆳sdoctrineof
graceislackinginMannermaa􀆳sinterpretation．TheverytitleofMannermaa􀆳smagnumopus,Inipsafide
Christusadest,isaquotationfromLuther􀆳sLecturesimplyingthepresenceofChristinfaithinandthrough
２５
〔５０〕
〔５１〕
〔５２〕
〔５３〕
〔５４〕
WA４０/２,２３,２５;LW２７,２０．WA４０/２,３２,３０Ｇ３２;LW２７,２７．
WA４０/１,３２９,２３Ｇ２４;LW２６,２０３．
WA４０/１,３３０,２１Ｇ２２,２６Ｇ２７;３３２,２６Ｇ２９;LW２６,２０３,２０５．“EuangeliumveroaffertSpiritumsanctum􀆺”WA ４０/１,３３６,３４．For
moredocumentation,seeWA４０/１,３２９Ｇ３３７,４００Ｇ４０３,５７２Ｇ５８０;LW２６,２０２Ｇ２０８,２５５Ｇ２５６,３７４Ｇ３８１．
DiatribeIIIb３;Walter,６２,２２Ｇ２６;LCC１７,７５．
WA４０/１,３３７,２３Ｇ３３８,１８;LW２６,２０９．LutherexplicitlyreferstoErasmusafewtimesinhisLecturesonGalatians;hismain
criticismisthatErasmusteachessalvationbylaw,emphasizinghumanfreepreparationforreceivingandevenmeritingdivinegrace,in
thesenseofmeritumdecongruo．SeeWA４０/１,２２０,４Ｇ２９;２５９,２６Ｇ３３;２９１,２９Ｇ２９４,２２;５００,２５Ｇ３４．
MikkaRuokanen:RemarksonTuomoMannermaa􀆳sInterpretationofMartinLuther􀆳sLecturesonGalatians
hisHolySpiritＧbydefinitiontheactualityofthe“realＧontic”presenceofanyofthepersonsoftheTrinityis
aPneumatologicalreality:“Christ􀆺ispresentinthefaithitself(inipsafideChristusadest)．􀆺Therefore
faithjustifiesbecauseittakesholdofandpossessesthistreasure,thepresentChrist(apprehenditetpossidet
istumthesaurum,scilicetChristumpraesentem)．”〔５５〕
ItistypicalofLutherresearchandLutherantheologytousetheexpressionsolafidewithno
referencetoGod􀆳sHolySpirit．Consequently,thereisagreatdangerofcomprehendingfaithasan
anthropologicalreality,somethingaccomplishedbythehumanpsyche．Therealityof“Christbeing
presentinthefaithitself”(inipsafideChristusadest)isbydefinitionaPneumatologicalreality:it
isinhisHolySpiritthatChristispresentinfaith．FaithisaperfectgiftoftheTrinitarianGodor
otherwiseitisahumanachievementandthusamerit．
InregardtothesecondfunctionoftheHolySpiritinunitingthesinnerwithChrist(point２),inhis
LecturesLutherfrequentlyequatesparticipationinChristasparticipationintheSpirit．Thejustifiedsinneris
“thetempleoftheHolySpirit,”anditisjustbecauseofthisthathe/shecanbejustified．Commentingon
Galatians４:６,Luthersays:“GodhasalsosenttheSpiritofhisSonintoourhearts,asPaulsayshere．Now
ChristiscompletelycertainthatinhisSpiritheispleasingtoGod．SincewehavethesameSpiritofChrist,
we,too,shouldbecertainthatweareinastateofgrace(cumeundemSpiritumChristihabeamus,debemus
certiessenosesseingratia),onaccountofhimwhoiscertain．”〔５６〕
Mannermaaquotesasimilartextfrom LutherwheretheChristologicalandPneumatological
dimensionsofjustificationarecloselyconnected,butMannermaaneithercommentsonnoreven
mentionstheHolySpirithere．InthisquotationLuthersays:“Butsofarasjustificationisconcerned,
ChristandImustbesocloselyattachedthathelivesinmeandIinhim(oportetChristumetmeesse
coniunctissimos,utipseinmevivatetegoinillo)．Whatamarvelouswayofspeaking! Becausehe
livesinme,whatevergrace,righteousness,life,peace,andthereisinmeisalChrist􀆳s;nevertheless,
itismineaswel,bythecementingandattachmentthatarethroughfaith,bywhichwebecomeas
onebodyintheSpirit(unumcorpusinSpiritu)．SinceChristlivesinme,grace,righteousness,life,
andeternalsalvationmustbepresentwithhim;andthelaw,sin,anddeathmustbeabsent．”〔５７〕
Moreover,Lutherseestheideaof“beingfiled with God”asaPneumatologicalreality．Inhis
interpretationofLuther􀆳sLectures,Mannermaaquotesasentencefrom Luther􀆳sPredigtendes
Jahres１５２５andhighlightstheideaofbeing“filedwithGod”butmakesnoreferencetotheSpirit,
althoughLutherclearlysays:“WearefiledwithGod,andhepoursintousalhisgiftsandgraceand
filsuswithhisSpirit,whomakesuscourageous．”〔５８〕
TheTrinitarianrealityofdivinegrace
ItisclearthatinhisLecturesLutherseestheworkofthe HolySpiritascrucialinthe
３５
〔５５〕
〔５６〕
〔５７〕
〔５８〕
WA４０/１,２２９,１５Ｇ２３;LW２６,１３１Ｇ１３２．
WA４０/１,５７７,２０Ｇ２５;LW２６,３７８Ｇ３７９．
WA４０/１,２８４,２０Ｇ２８;LW２６,１６７Ｇ１６８．Mannermaa２００５,４０．
PredigtendesJahres１５２５(Predigt６１),WA１７/１,４３８,１６Ｇ１８;theoriginaltextsays:“Wirerfuletwerdenauffaleweise,
damitervol machtundvolGoteswerdenuberschuttetmitalengabenundgnadeunderfuletmitseynengeyst,derunsmutigmache
􀆺”Mannermaa２００５,４５．(TheEnglishtranslationofLutheristakenfrom Mannermaa􀆳sbook．)
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justificationofthesinner:First,God􀆳sSpiritconvertsthehumanmindandheartfromlackoffaith
intofaithＧthefaithwhichjustifiesthesinnerＧsolafide,isamonergisticgiftoftheSpirit(point１)．
Moreover,second,theHolySpiritunitesthesinnerwiththegiftsofthecrossandresurrectionof
JesusChrist(point２a),andmakesChristpresentinfaithenablingthebelievertoparticipatein
Christ􀆳sdivinepersonandlife(point２b)ＧaunionbetweenChristandthebelieverissimultaneouslya
unionbetweentheHolySpiritandthebeliever,uniocumChristoinSpiritusancto．Thisconception
isfulyinaccordancewithLuther􀆳sTrinitarianscopeofthedoctrineofgrace:operaTrinitatisad
extraindivisasunt．Bydefinition,forLuther,thisunionalsomeansasimultaneousandinseparable
participationbothintheworkofChristandinthepersonofChrist．
Finaly,third,theHolySpiritrenewstheChristianinthelifeＧlongprocessofsanctification
(point３)inwhich“theruleoftheSpiritofChrist”andthebeliever􀆳sparticipationindivinelove
throughparticipationinthedivinenatureoftheTrinitycangradualyincreaseandbecomestronger．
MannermaaonlyemphasizestheinfluenceoftheHolySpiritinthelastdimension(point３)Ｇatthis
pointIagreewith Mannermaa􀆳sinterpretationＧtheotherdimensionsoftheworkoftheSpiritare
overlookedbyhim．〔５９〕
Lutherrepresentsapowerfultheocentricandmonergisticdoctrineofthejustificationofthe
sinner．Inordertobeso,thisdoctrinemustbeessentialyTrinitarian:thesalvationtheFatherhas
giventohiscreaturesinhisSoncanbeobjectively,monergisticaly,andeffectivelydeliveredto
humanityonlythroughthelivingandeffectiveactivityandpresenceofGod􀆳sownHolySpirit．Abig
probleminMannermaa􀆳sinterpretationofLutheristheweaknessofPneumatology,whichleadsinto
aweaknessintheTrinitariannatureofjustificationandthedoctrineofgrace．
ThisweaknessinPneumatologyisevenmoresurprisingbecauseMannermaacreatedhisnew
interpretationofLutherinthecontextoftheLutheranＧOrthodoxecumenicaldialogueＧPneumatology
acquiresacentralroleintheveryheartofOrthodoxsoteriology．Moreover,Mannermaa􀆳svisionof
Luther􀆳sdoctrineofgracereflectstheAugustinianparadigmofgraceasparticipationindivinelove．
ForAugustine,theentirerealityofsalvationＧnotonlysanctificationＧmeansparticipationinGod􀆳s
substantialquality,love．ForAugustine,thisisthesameasparticipationinGod􀆳s HolySpirit,
becausetheSpiritisthevinculumcaritatisbetweentheFatherandtheSon,i．e．,theHolySpiritis
theveryessenceofdivinelove．〔６０〕WhydoesMannermaa,inhisexpositionofLuther􀆳steachingon
justification,emphasizeonlyloveandnotalsotheSpirit?
Conclusion:Luther􀆳sdoctrineofgraceinthecontextofPatristictheology
Herewecannotbutcometotheconclusionthat Mannermaa􀆳sinterpretationofLuther􀆳s
LecturesonGalatianshassomesignificantlimitations．Theseappear,first,inMannermaa􀆳sinability
tolinkLuther􀆳sdoctrineofjustificationwiththeworkofChrist,i．e．,withhiscross,atonement,
reconciliation,andredemption,aswelaswithhisresurrection．Lutherhimselfexplicitlyemphasizes
４５
〔５９〕
〔６０〕
Inhisothermajorwork,TwoKindsofLove,MannermaaofersalivelydescriptionofLuther􀆳steachingonChristianlife:Christians
arecaledtobe“Christs”totheirneighbors;“dotoyourneighborwhatChristhasdonetoyou．”SeeMannermaa２０１０,６７Ｇ７５．
OnAugustine􀆳sconceptoflove,seeRuokanen１９９３,４３Ｇ６９．
MikkaRuokanen:RemarksonTuomoMannermaa􀆳sInterpretationofMartinLuther􀆳sLecturesonGalatians
theparticipationofthesinnerbothintheworkandinthepersonofChristasthecontentofdivine
savinggrace．Second,MannermaareducesthescopeofLuther􀆳sPneumatologytothesphereofthe
sanctificationofthejustifiedsinner(point３)．InhisLecturesLuther,however,clearlyunderscores
thecrucialroleofGod􀆳sHolySpiritbothincreatingthejustifyingfaith,solafide(point１),andin
makingboththedivinepersonandthegiftsoftheworkofChristrealisticalyandtruly“presentin
thefaithitself,”i．e．,presentinthesinner(point２)．ItistheHolySpiritofChristandofhisFather
alonewhoenablesthepresenceofChristinthefaithandaccomplishestherealisticunionbetween
Christandthesinner:uniocumChristoinSpiritusancto．
MyremarksonMannermaa􀆳sinterpretationofLuther􀆳sLecturesarebasedonmyclosereading
ofLuther􀆳sLecturesonGalatians,andatthesametime,asaframeworkofawiderreference,Ipay
attentiontosomeoftheresultsofmyforthcomingvolumeanalyzingLuther􀆳sTheBondageofthe
Will．Thiswileventualyshowthatmyremarkson Mannermaahaveafoundationinthelarger
frameworkofLuther􀆳stheology．〔６１〕
Whydoes Mannermaaofferareduced,narrowedinterpretationofLuther􀆳scomprehensive
doctrineofgraceinhisLectures? Onemightargueitisbecauseofthecontextinwhichhewrotethis
smalbookofhis:fortheecumenicaldialoguebetweentheFinnishEvangelicalＧLutheranChurchand
theRussianOrthodoxChurch．HewishedtoemphasizethatthereisarelevantpointofcontactＧ
althoughnotaful similarityＧbetweentheOrthodoxdoctrineofgraceunderstoodintheGreek
PatristictermoftheosisandLuther􀆳sspecialemphasisonunderstandingjustificationasparticipation
inthedivinenatureofChrist．Perhapsitwasnot Mannermaa􀆳sintentiontopresenttheentire
structureandcontentofLuther􀆳sdoctrineofgraceintheLectures．Evenifthiswerethecase,thereis
adangerthataselectiveapproachtoLuther􀆳sthoughtmaygivethereaderatwistedpictureofthe
Reformer􀆳steachingongrace．Weneedtopresentanauthenticunderstandingofthetrue,complete,
andcoherentTrinitariandoctrineofgraceinLuther􀆳sLecturesandinhisoveraltheology．Aswe
haveseen,connectingLecturesonGalatianswithTheBondageoftheWillishelpfulforseeingthe
morecomprehensiveviewofLuther􀆳sdoctrineofgrace．
Thisisalsoanecumenicalimperative:PayingdueattentiontoaltheaboveＧmentionedaspectsof
theTrinitariandoctrineofjustificationwilstrengthenecumenicaldialogueonthedoctrineofgrace
amongthechurchesoftheReformationandbetweenthemandtheOrthodoxandtheCatholic
churches．Forexample,PneumatologyisacrucialyimportantelementintheOrthodoxdoctrineof
theosis;therefore,strengtheningthe Pneumatologicalaspectof Mannermaa􀆳sinterpretation of
Luther􀆳sdoctrineofjustificationwilstrengthenMannermaa􀆳sintentionofbringingLuther􀆳sview
closertoOrthodoxsoteriology．ItwilalsobringLuther􀆳sdoctrineofgraceclosertoPentecostal,
Charismatic,and nonＧdenominationalinterpretations ofdivine grace;theseinterpretationsare
becoming moreand moreinfluentialinthedevelopmentofglobalChristianityinourtimes．
Moreover,highlightingtheatonement,reconciliation,andredemptiononthecrossofChristkeeps
Luther􀆳sdoctrineofgracestronglyconnectedwithseveralProtestantinterpretationsofgraceaswel
５５
〔６１〕 AnttiRaunio,oneofthestudentsofMannermaa,seesthesoteriologyofLutherinawiderperspectivewhichemphasizes
Pneumatologyandthecross．InhisremarksonTheBondageoftheWill,RauniofolowsMannermaa􀆳sparadigmbyseeingLuther􀆳s
conceptionofgraceas“participationofthehumanbeingindivinelove．”ButthenRauniocontinues:“DasEvangeliumistalsoeinWort,
mitdemderGeistunddieGnadezurVergebungderSündendurchdengekreuzigtenChristusdargebrachtwerden．”Raunio１９９７,８５．
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aswithCatholicsoteriology．
Mannermaahasbeencriticizedforemployingphilosophicalontologicalterminologyinhis
interpretationofLuther．Mostimportantly,thesubstanceontologicalterm“realＧontic”participation,
frequentlyusedbyMannermaa,hasbeenunderattack．Usingthisexpression,Mannermaaemphasized
thejustifiedsinner􀆳sactualparticipationinthe“divinenature”ofChrist．Accordingtothecritics,
Mannermaa􀆳sterminologyisambiguousenoughtoimplythepossibilityofanontologicalminglingof
thehumanessencewiththedivineessence．Surprisingly,theharshestcriticofMannermaa,Reinhard
Flogaus,makesnoreferenceto Luther􀆳s Pneumatologyin hiscriticism．Hecould haveused
PneumatologytohighlightthedifferencebetweenthePatristicviewofdeification,whichispartof
hisownresearch,andthepresumed“mixofdivinesubstancewithhumansubstance”byMannermaa．
AtypicalGermantheologianundertheinfluenceoftheparadigmofrelationalontology,Flogausonly
operateswiththeconceptsof“word”and “faith．”〔６２〕AndreaVestruccicriticizesMannermaafor
mixingontologicalandtheologicalclaims,foreven“reducingtheologytoontologicalspeculation．”
Neitherdoes Vestrucciintroduce Pneumatologyasanalternativeapproachforunderstanding
Luther􀆳sconceptoftheunionbetweenChristandthebeliever．〔６３〕BothofthesecriticsofMannermaa
focusonontologicalproblemsonlyandlackreferencetoLuther􀆳sPneumatologicallanguageand
modeofthought．
Patristictheology,which Mannermaawilinglyrefersto,strictlydeniesthepossibilityofthe
unionofthecreatedsubstancewiththedivinesubstance．Commentingon２Peter１:４wascommon
amongthechurchfathers,theexpression“partakersofthedivinenature”wasunderstoodasChrist
“makinguspartakersofhisdivinenaturethroughtheSpirit,”notasapartakingindivineessence．
Thehumanbeingasacreaturecanjustparticipateindivineperson,divinelife,anddivineattributes,
andthishappensthroughthe HolySpirit．Thereisfluctuationbetweenpersonsandpersonal
propertiesthroughthepresenceofChristintheHolySpiritＧthisishowthepropertiesofChristare
giventothesinner．Divinegrace,whichthesinnerpartakesof,remainsalienjustice,iustitiaaliena,
thepropertyoftherighteouspersonofChristandofhisgiftsofsalvation,madepresentandeffective
inthehumanbeingbytheHolySpirit．Therefore,whenspeakingaboutunion,participation,and
deification,theosis,thefathersdidnotuseontologicaltermsofphilosophybuttheBiblicallanguage
ofPneumatology．Thehumanbeing􀆳sunionwithdivinelifeisamysterywhichisbydefinition
６５
〔６２〕
〔６３〕
Flogaus１９９７,３７７Ｇ３７９．Mannermaacoinedtheterm“realＧontic”inFinnishas“reaalisＧonttinen．”Ithasbeentranslatedinto
Germanas“realＧontisch,”but,unfortunately,forinstance,inthetranslationofMannermaa􀆳smainworkChristPresentinFaith,an
Englishtranslation“ontological”wasused,which,ofcourse,increasedcriticalvoices．
“TheFinnishschoolthinksofontologyverygeneralyas‘theological’inordertoavoid‘referencetoanyphilosophical
(Platonic,Aristotelian,Kantian,existential)ontology．’􀆺ThusIwonderwhetheraimingtospeakofontologywithnoreferencetoa
traditiondoesnotmeantakingalreadyapositionwithinthepluralityofontogies．ThisappliestotheFinns．Theirontologyisbasedona
cleartheoreticalclaim:therejectionoftheexclusivelyrelationalontology．ThisimpliesthatthepositionoftheFinnishschoolmust
presentsomethingthatovercomesthelimitsofrelationalontology．”Vestrucci２０１９,７９．
VestrucciwonderswhethertheconceptionofuniocumChristocanatalbeanontologicalstatement;“suchastatementimplies
knowledgeofthisunio．”“Insum,eitherthepresenceisnothiddenandtheontologicalstatementofitsrealityispossible,oritishidden
andnoontologicalstatementispossiblewhatsoever．􀆺MypositionavoidsmixingtheologyandontologyＧor,moreprecisely,avoids
reducingtheologytoontologicalspeculation．”VestrucciendsupclaimingthattheontologicalcritiqueoftheFinnsisnotvalid:al
ontologiesareparadigmaticpropositionsandassuchtheyare“formalyidenticalＧtheyarealparadigmsＧandthusitisfalaciousto
criticizeoneoftheminlightofanotherone．”Ibid．,８１Ｇ８３．(ItalicsbyA．V．)
MikkaRuokanen:RemarksonTuomoMannermaa􀆳sInterpretationofMartinLuther􀆳sLecturesonGalatians
simultaneouslyandinseparablybothaChristologicalandaPneumatologicalreality．Thefathersdid
nottryrationalytoexplainthemysteryoftheunion,theycontendedthemselveswithusingthe
languageofPaulandJohninthe New Testament．Sodid Luther,hefolowsthefathers,his
conceptionissimilartothatofIrenaeusandAthanasius．　
NormanRusselexplainsIrenaeus􀆳useofthePauline“exchangeformula”:“The ‘exchange
formula’hasitsrootsinPaulinethinking:thoughChristwasrich,‘yetforoursakehebecamepoor,
sothatbyhispovertyyou mightbecomerich’􀆺 The ‘exchange’signifiespreciselythat:an
exchangeofproperties,nottheestablishmentofanidentityofessence．”　Russel continuesto
exposeIrenaeus􀆳thought:“Theincarnationispartofalargereconomythatenablesustoparticipate
inthedivineattributesofimmortalityandincorruptionandattaintheteloswhichhadbeenintended
forAdam．”Irenaeusemploystheconceptofadoption:“HewhowasSonofGodbynaturebecamea
maninordertomakeussonsbyadoption．􀆺TheSpiritisatworkthroughoutthisprocess􀆺 The
SpiritisthePauline‘guaranteeofourinheritance．’”〔６４〕
AfterIrenaeus,especialyAthanasiusandCyrilofAlexandriacontinuedtoemphasizethatChrist
makesthehumans“partakersofthedivinenaturethroughtheSpirit．”〔６５〕Thefathersdeny “an
identityofessence”betweenChristandthehumanbeing,andteachparticipationinthedivine
attributes．Itseemsobviousthatthefathersdonotunderstandthestatementof２Peter１:４,also
quotedby Mannermaa,intermsofaunionofdivineessencewithhumanessence,butratheras
participationintheperson,life,andattributesofChristＧespecialyhisincorruptionandimmortalityＧ
throughtheHolySpirit．“ThereisnoconfusionbetweentheessenceofGodandthatofthehuman
７５
〔６４〕
〔６５〕
Russel２００４,１０８,１１３．“Recapitulation”isacentralconceptofIrenaeus􀆳theology;Irenaeusteachesthatrecapitulationofthe
humanbeingwiththeTriuneGodcanbeaccomplishedsolelybyGod􀆳sHolySpirit:“Thesethings,therefore,Herecapitulatedin
Himself:byunitingmantotheSpirit,andcausingtheSpirittodwelinman,HeisHimselfmadetheheadoftheSpirit,andgivesthe
Spirittobetheheadofman:forthroughHim(theSpirit)wesee,andhear,andspeak．”AdversusHaereses,V,２０,１;TheAnteＧNicene
FathersDowntoA．D．３２５ＧTheApostolicFatherswithJustinMartyrandIrenaeus１,５４８．
Russel２００４,２０３Ｇ２０４．
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soul􀆺”〔６６〕JohnBehrconfirmsthisunderstandingofAthanasius:“Towhateverdegreehumanbeings
partakeofthedivinenature,theydosofromtheoutside;thegiftremainsotherthanwhattheyare,
andtheyareexternaltothedivineessence．”〔６７〕
JohnD．ZizioulasunderlinestheteachingoftheGreekＧspeakingfathersontheosisintermsofa
personalＧnotanessentialＧunionbetweentheTriuneGodandthebeliever:“Thislegitimateand
imperativesoteriologicalnecessityfor‘deification’canbesatisfiedonlybypursuingthepathofthe
person．Thepathofessenceorofnaturecannotleadtodeification,becausemancannotbreakthe
barrierbetweenthenaturesofcreatedanduncreatedandbedeifiedbynature．TheessenceofGod
(‘whatGodis’)remainsnotonlyunknownbutnotsusceptibleofparticipationＧatleastaccordingto
theGreek Patristictradition．”〔６８〕The GreekＧspeakingchurchfathersunderstandtheunionof
humanitywithdivinelifebothinChristologicalandPneumatologicaltermsbutmakeadistinction
betweenthetwoinseparableeconomiesofChristandoftheHolySpirit:Christdivinizeshumanity,
whereastheHolySpiritdivinizesindividuals．TheHolySpiritisthegiverofgracetothehuman
beings,hedeliversGod􀆳sgrace,thedeifyinggift．VladimirLosskyinterpretstheEasterndoctrineof
grace:“InOrthodoxdoctrine􀆺theeffectofthepresenceoftheTrinity,isseenasuncreatedgrace,
simplygrace,theGiftorGiftsoftheHolySpirit,trulygivencededandtrulyreceived,acquired,
appropriatedbytheperson．”〔６９〕
AdaptingthesimultaneityoftheChristologicalandofthePneumatologicallanguagewould
meananimportantamendmentforMannermaa􀆳sproject．Itwouldabolishtheambiguityinvolved
withtheuseofthephilosophicalconceptsleadingtomisunderstandingsthatcontradictMannermaa􀆳s
８５
〔６６〕
〔６７〕
〔６８〕
〔６９〕
Ibid．,１５１Ｇ１５２．Theterm “divinenature,”theiaphysis,isahapaxlegomenonintheNew Testament,only２Peter１:４
mentionsit．Assuchitshouldnotbeplacedovertheother,frequentlyusedsoteriologicalterminologyintheNew Testament．Such
terminologyconsistsof,forinstance,Paul􀆳sfrequentlyusedexpressionsofpersonalunion:“beinginChrist,”“Christinyou,”“the
HolySpirit/theSpiritofChrist/theSpiritofGodinyou,”“youintheSpirit,”etc．JamesStarr,２０００,arguesthat２Peter􀆳s
perspectiveisfundamentalyPauline,basedonthesimultaneityofChristologicalandPneumatologicalrealities．
DavidM．Gwynnmaintainsthat,accordingtoAthanasius,divinegracehasadeeplyTrinitariannature:Graceisgivenfromthe
Father,throughtheSon,intheHolySpirit．Thehumanbeing􀆳sparticipationinChrist(Logos)andinGodispossibleexclusively
throughparticipationintheHolySpirit．ThereisnocommunioninthegiftofgraceexceptintheHolySpirit．Gwynn２０１２,７３,９２．
Athanasiusteachesthehumanbeing􀆳sPneumatologicalparticipationinGodinhisOrationescontraArianos:“Thereforebecauseof
thegraceoftheSpiritwhichhasbeengiventous,inhimwecometobe,andheinus;andsinceitistheSpiritofGod,thereforethrough
hisbecominginus,reasonablyarewe,ashavingtheSpirit,consideredtobeinGod,andthusisGodinus．􀆺theSpiritdoesnotunitethe
WordtotheFather,butrathertheSpiritreceivesfromtheWord．AndtheSonisintheFather,ashisproperWordandradiance;butwe,
apartfromtheSpirit,arestrangeanddistantfromGod,andbytheparticipationoftheSpiritweareknitintotheGodhead．”Orationes
contraArianos,III,２４;NiceneandPostＧNiceneFathers２/４,４０６Ｇ４０７．
AlsoinhisDedecretisAthanasiusexpressesclearlyhisPneumatologicalaccentinteachingdeification;thehumansparticipateinthe
incarnateddivinityofChristthroughtheHolySpirit,withoutlosingtheirhumansubstance:“􀆺thattheWordwasmadefleshinorder
toofferupthisbodyforal,andthatwe,partakingofHisSpirit,mightbedeified,agiftwhichwecouldnototherwisehavegainedthan
byHisclothingHimselfinourcreatedbody,forhencewederiveournameof‘menofGod’and‘menofChrist．’Butaswe,by
receivingtheSpirit,donotloseourpropersubstance,sotheLord,whenmademanforus,andbearingabody,wasnolessGod;forHe
wasnotlessenedbytheenvelopmentofthebody,butratherdeifieditandrendereditimmortal．”Dedecretis,III,１４;NiceneandPostＧ
NiceneFathers２/４,１５９．
Behr,２００４,２３７．
Zizioulas２０１０,３１．(ItalicsbyJ．D．Z．)
Lossky２０１４,８１．VladimirLosskyexplains:“TheworkofChristconcernshumannaturewhichHerecapitulatesinHis
hypostasis．TheworkoftheHolySpiritontheotherhandconcernspersons,beingappliedtoeachonesingly􀆺theonelendsHis
hypostasistonature,theothergivesHisdivinitytothepersons．”Lossky１９５７,１６６Ｇ１６７．
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trueintention．ThusitwouldstrengthentheecumenicalrelevanceandreceptionofMannermaa􀆳s
interpretationofLuther．
Tuomo Mannermaa opened up a new,fresh perspective on an ecumenicaly relevant
interpretationofLuther􀆳sdoctrineofgrace．Weneedtotakesomefurtherstepsonthisroad,
clarifyingandfurtherdevelopinghisvision．RistoSaarinenhasalreadystartedhiselaboration,as
indicatedabove．Inaddition,weneedtoinvestmoreattentionandenergyonworkingoutinmore
detailthefulecumenicalpotentialofMartinLuther􀆳sTrinitariandoctrineofgraceintermsofunio
cumChristoinSpiritusancto．Thisunionisamysterywhichcannotbefulyexplainedbyrational
concepts,itisbestpreservedandtransmittedbyemployingtherealisticScripturallanguage,justas
Lutherhimselfdid．
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中文题目:
评析曼多马对马丁􀅰路德«加拉太书讲义»的诠释
罗明嘉
博士,赫尔辛基大学教义学(系统神学)荣休教授,金陵神学院系统神学教授,电子信箱:mikka．ruokanen＠helsinki．fi
摘要:曼多马教授在为路德的恩典神学开辟一个新的视角上完成了一个巧妙的普世神学成就:通过分析路德的«加拉
太书讲义»(１５３１/１５３５),曼多马得出结论说,称义不仅表示一个关于罪人无罪的法庭式Ｇ法律性宣告,而且表示一个罪
人与基督的亲密联合(或合一)(uniocumChristo).在这个合一中,信徒有份于(或:参与)基督的神圣位格(thedivine
person)和神性(thedivinityofChrist).曼多马宣称,这种类型的合一可以被称为人的“神化”(the“deification”ofthe
humanbeing).
本文赞同曼多马所发现的基要性概念“有份于”和“合一”,但同时,本文提出曼多马诠释路德时的一些问题.在曼
多马的模式中有三个问题性的局限:第一,他忽略了作为能够创造称义的信心的唯一施动者和权力的圣灵.第二,曼多
马集中于基督与罪人的合一上,而这称义的基础是惟独以罪人可以有份于其中的基督的位格、他的神性和圣爱.路德
在其«加拉太书讲义»中关于赎罪、和好、通过基督的十字架而来的救赎、及基督的复活的有力教导,很明显地被强调的
不够充分.第三,曼多马在基督与罪人的合一中没有重视圣灵的角色;对于路德来说,上帝与被称义的罪人之间的人格
性合一(thepersonalunionbetweenGodandthejustifiedsinner)深深地是一个三一事实,基督论和圣灵论是本质上不可
分的.
我对曼多马关于路德称义教义的诠释提出了三点修正.第一,对于“惟独信仰”进行圣灵论的理解,应该得到强调;
是上帝的圣灵独作性使罪人皈依并创造出“基督就在其中的信”(thefaithinwhichChristispresent).第二,在路德理
解“在圣灵里与基督合一”(uniocumChristoinSpiritusancto)时,特别关注基督论和圣灵论的真实的同时性,与教父救
赎论强烈相关,将可以消除曼多马使用哲学本体论的概念所涉及的模糊性,避免产生与他的真正动机相矛盾的误解.
第三,辨认出教父时期的神学家们和路德之间的连接,他们关于基督的位格(道成肉身)和基督的工作(十字架与复活)
在救赎论里的不可分割性的类似教导,对于曼多马的路德诠释来说,也会成为一个重要的修正.
在圣灵里与基督合一,表示有份于基督的位格、生命/生活和神性、以及祂的十字架和复活Ｇ这个有份于/参与可以
被称作“神化”(deification/theosis).这三个修正将有益于加强曼多马对路德关于恩典/称义的三一性教义的普世神学
意义和从而使其更容易被接纳.
关键词:圣三一;恩典;赎罪;惟独恩典;惟独信仰;信;称义;分享(有份于);神化/成神;与基督合一(联合);在圣灵里
合一
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